Parashat VayiRra
Guilt, Akonement, Inkimacy
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VaYikra 1:1
M called to Moses and spoke to him from the Tent of Meeting, saying.
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Rashi vaYikra- 1:1

AND [THE LORD] CALLED UNTO MOSES — All oral communications of the Lord to
Moses whether they are introduced by 127 or by "nk or by 18 were preceded by a call (to
prepare him for the forthcoming address) (Sifra). It is a way of expressing affection,
the mode used by the ministering angels when addressing each other, as it is said
(Isaiah 6:3) “And one called unto another..”
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Parashat Vayikra Dr. Avivah Zornberg

VaYikra Rabbah 1:7

Another interpretation: AND THE LORD CALLED UNTO MOSES. So, too, when the Holy
One, blessed be He, said to Moses: 'Make me a Tabernacle,' he [i.e. Moses] wrote on
everything he made 'Even as the Lord commanded Moses'. Said the Holy One, blessed
be He: 'Moses has done Me all this honour, and I am within whilst he is without! Call
him, that he may enter the innermost [part of the Tabernacle].' Therefore it is said,
AND THE LORD CALLED UNTO MOSES.
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Midrash Hagadol

R. Zereka said: Can you imagine that Moses left God and went off elsewhere, since
the text says,'And He called to Moses..."! The text wants to convey Moses' humility
and diffidence. It is common that the king's confidante who has the king's ear at
all times will enter the palace and leave it without asking permission, since he has
become over-familiar with the king. But Moses was different. Even though G-d spoke
with him often, face to face, he stood trembling with all due ceremony before God,
as though He had never spoken with him. Because of this, he merited what no other
human being had ever merited: that whenever he entered, God would immediately
speak with him, as it is said: 'And whenever Moses

entered the Tent of Assembly he heard the voice speaking to him.' (Numbers 7:89) As
it is written:

'One who tends to his master shall be honored.'(Proverbs 27:18)

n,'R MY RPN .5

RPN (1,1 MNR) MRIY 0N M9 PRbD N0 ,NIPD 1IN DYn? RIN N2 UTTR0 N2y hypa
YT 17 90K ;TR0 10 97 TRY TYIN S0RL ;TR N 17 TRY 227D T8N 10 17 TY 022,01 178 nYn
AT R K7 1220Y 12 RINY 77 VTR 77 RZR NASD YD 1R ANLY 77900 NRR DR TV RIN 7172
PN ZR RPN ,NPNY7 RZR

VaYikra Rabba 1:5

You find that when the Holy One, blessed be He, revealed Himself to Moses from the
midst of the thorn-bush, the latter hid his face from Him, as it is said, And Moses hid
his face, etc. (Ex. III, 6). Because

of this, the Holy One, blessed be He, said to him, Come now therefore, and I will send
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thee unto Pharaoh

(ib. III, 10). Said R. Eleazar: The letter he at the end of the word signifies, 'If thou wilt
not deliver them, no one else will deliver them. At the Red Sea he [i.e. Moses] stood
aside and the Holy One, blessed be He, said

to him, Lift thou up thy rod, and stretch out thy hand over the sea, and divide it (ib.
X1V, 15), as much as to

say: 'If thou wilt not divide it, no one else will divide it." At Sinai, too, Moses stood
aside, but said

He to him, Come up unto the Lord, thou (EX. XXIV,1), as if to say: "If thou wilt not
come up, no one else

will come up." In the Tent of Meeting he stood aside, but the Holy One, blessed be He,
said to him:

'Until when wilt thou keep thyself row? The hour waiteth but for thee!" You have
proof that this is so,

for out of them all the divine word called none but Moses, [as it is written], AND THE
LORD CALLED

UNTO MOSES.

",'R DAY RPN .6

IN2TIIRAN T30 ,20T ¥ .01, YT DA 177 77071 07228 271 20T ¥ (10,2 79wn) hDa RPINIA 120
;DRI PYW 02T 9,078 271 .M NRInD DRN (0,02 M) 2°N2T RIN RTD ,20T7 12977
M2V Y NP YW el NNy a7 ,nyT naw 1ip? ¥ ," a1 IR0 DRI (12,07 Mnw) 22T
NI 72 2720 AMATY A0 RIN 9112 PITRD 12 R S NRIN R IR 12U102 10272 IR0 Y20 0K
0PN YR R1771,NPN7 RPR 11270 R K2 1220Y ,990 10

VaYikra Rabba 1:6

R. Tanhuma opened [his discourse with the verse| There is gold; and a multitude of
rubies; but the lips of knowledge are a precious jewel (Prov. XX, 15). It often happens
that a man possesses gold and silver, precious stones and pearls, yea, all manner of
delectablearticlesin theworld, and the goodness thereof, yet possesses noknowledge.
What then has he acquired? The proverb says: 'If thou possessest knowledge what
lackest thou? If thou lackest knowledge, what possessest thou?' 'There is gold' [refers
to the fact] that they [i.e. the Israelites] all brought gold as their freewill-offering for
the Tabernacle. This is indicated by what is written, etc. (Ex. XXV, 3). 'And a multitude
of rubies’; this refers to the freewill-offering of the rulers, as it is written, And the
rulers brought the onyx stones, and the stones to be set, etc. (ib. XXXV, 27). 'But the
lips of knowledge are a precious jewel.' Seeing that Moses' soul was sad, and that he
said, 'All have brought their freewill-offerings for the Tabernacle, and I have brought
nothing, the Holy One blesses be He, said to him: ‘As thou livest, thy speaking is more
acceptable to Me than all else.” [The proof of this is] that out of all of them the divine
word called only Moses, [as it is written], AND THE LORD CALLED UNTO MOSES.
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7. Tanchuma Yashan 60:4

'And He called to Moses:' That is what the text says: 'A person's pride will bring him
low, but a humble person will obtain honour.' (Proverbs 29:23) One who flees from
power, power pursues him. Moses fled from power; when God said to him, 'Go, I”ll send
you to Pharaoh...' (Exodus 3:10), he said, 'Please o Lord, send by another messenger!'
(4:13) This teaches you that he fled from power. In the end, he brought the people
out of Egypt, and split the Sea for them, and brought the manna down for them, and
brought them the well, and the quails, and built the Tabernacle. Then he said, 'From
now on, what have I to do?' He resigned from any active role. But God said, 'As you
live, you have a greater task now than ever - to teach My children about impurity and
purity, and to prepare them to offer sacrifices.’ As it is said, 'And He called to Moses....
"When one of you offers a sacrifice..."" (Leviticus 1:1-2)
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8. Shmot Rabba 43:1

AND MOSES BESOUGHT THE LORD HIS GOD (32, 11). R. Tanhuma b. Abba began thus:
Therefore He said that He would destroy them, had not Moses His chosen stood before
him in the breach, to turn back His wrath (ps. 106.23). R. Hama b. Hanina said: The
good advocate knows how to present his case clearly before the tribunal. Moses was
one of the two advocates that arose to defend Israel and set themselves, as it were
against the Holy One, blessed be He. These were Moes and Daniel. That Moses was
one we deduce from: ‘Had not Moses His chosen, etc.,” and that Daniel was the other
we infer from: And I set my face unto the Lord God to seek by prayer, etc. (Dan IX, 3).
These were the two men who set their face against the Attribute of strict Justice in
order to plead for mercy on Israel’s behalf.

R. Berekiah said two things: one in the name of Rabbenu, the other in the name of
R. Samuel b. Nahman. Rabbenu said: It can be compared to a king who was sitting in
judgment on his son, while the accuser was indicting him. When the instructor of
the prince saw that his charge was being condemned, he thrust the accuser outside
the court and placed himself in his stead in order to plead on his behalf. Similarly,
when Israel made the Golden Calf, Satan stood within [before God] accusing them,
while Moses remained without. What then did Moses do? He arose and thrust Satan
away and placed himself in his stead, as it says, 'Had not Moses His chosen stood
Before Him in the breach,’ that is, he put himself in place of him who was causing
the breach.

R.Samuel b. Nahman said: It is rather difficult to say that he [Moses] 'Stood before
Him in the breach'. It can be explained by the case of a king who was angry with
his son, and who took his place on the tribunal and tried him and pronounced him
guilty. As he was about to take up the pen to sign the verdict of the court, his associate
snatched the pen from his hand in order to appease his wrath. Similarly when Israel
committed that act, God sat in judgment upon them to condemn them, for it says,
Let Me alone that I may destroy them (Deut. I1X,14); but He had not yet done so, but
was about to seal their decree, as it says, He that sacrificeth unto the gods, save unto
the Lord only, shall be utterly destroyed (Ex. XXII, 19). So what did Moses do? He took
the Tables from the hands of God in order to appease His wrath. It can be compared
to a king who sent a marriage-broker to betroth a wife unto him, but while the
broker was on his way, the woman corrupted herself with another man. What did
the broker, who was entirely innocent, do? He took the marriage document which
the prince had given him wherewith to betroth her and tore it, saying: 'It is better
that she be judged as an unmarried woman rather than one married.' This is what
Moses did; when Israel perpetrated that act, he took the Tables and shattered them,
as if to imply that had Israel foreseen the punishment awaiting them, they would
not have thus sinned. Moses moreover said: 'Far better that they be judged as having
done it unintentionally, than as if they had wilfully committed the act' ; because
in the Decalogue it says, I am the Lord thy God, and the punishment for breaking
this command is : 'He that sacrifices unto the gods, save unto the Lord only, shall be
utterly destroyed.' Therefore did he break the Tables. And He thought to destroy them.
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Immediately, Moses girded himself for prayer. That is the meaning of AND MOSES
BESOUGHT THE LORD HIS GOD. He placed himself before God with scant respect in
order to request Israel's needs. Hence AND MOSES BESOUGHT (WAYYEHAL).
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9. Talmud, Berachot 7a

[7a] R. Johanan says in the name of R. Jose: How do we know that the Holy One, blessed
be He, says prayers? Because it says: Even them will I bring to My holy mountain and
make them joyful in My House of prayer. It is not said, 'their prayer', but 'My prayer’;
hence [you learn] that the Holy One, blessed be He, says prayers. What does He pray?
- R. Zutra b. Tobi said in the name of Rab: 'May it be My will that My mercy may
suppress My anger, and that My mercy may prevail over My [other] attributes, so that
I may deal with My children in the attribute of mercy and, on their behalf, stop short
of the limit of strict justice'. It was taught: R. Ishmael b. Elisha says: I once entered
into the innermost part [of the Sanctuary] to offer incense and saw Akathriel Jah,
the Lord of Hosts, seated upon a high and exalted throne. He said to me:Ishmael, My
son, bless Me! I replied: May it be Thy will that Thy mercy may suppress Thy anger
and Thy mercy may prevail over Thy other attributes, so that Thou mayest deal with
Thy children according to the attribute of mercy and mayest, on their behalf, stop
short of the limit of strict justice! And He nodded to me with His head. Here we learn
[incidentally] that the blessing of an ordinary man must not be considered lightly in
your eyes.
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11. Ramban 4:2

2. IF A SOUL SHALL SIN IN ERROR. Since the process of thinking is centered in
the soul, and it is the soul which commits the error, Scripture mentions here
nefesh (soul). The reason for the offerings for the erring soul is that all sins [even if
committed unwittingly] produce a particular "stain" upon the soul and constitute a
blemish thereon, and the soul is only worthy to be received by the countenance of its
Creator when it is pure of all sin. Were it not so, then all the fools of the world would
be deserving to come before Him. It is for this reason that the erring soul brings an
offering, through which it becomes worthy of approaching unto God who gave it.
It is on account of this that Scripture mentions here nefesh (soul). Our Rabbis have
interpreted: 'Nefesh' (A soul) - this [word is used to] include proselytes and slaves
[thus teaching us that they too are under the obligation of bringing this offering,
since the term nefesh is inclusive of them as well].
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12. Rashi - 5:23

(23) bwRY RPN "2 means when he comes to a recognition of himself (recognises his
duty) to repent of his sin and makes up his mind to confess that he has sinned and
has incurred guilt.
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14. Vayikra Rabba 2:1

SPEAK TO THE CHILDREN OF ISRAEL (I, 2). Said R. Judah, in the name of R. Samuel b.
Nahman: This may be compared to the case of a king who had a garment concerning
which he instructed his servant, saying to him: ‘My lord king, of all the garments you
have, you give me instructions concerning none but this one?’ Said he to him:‘[Quite
so,] because [this garment]| I wear close to my body.” Even so did Moses say to the
Holy One, blessed be He: ‘Out of the seventy original nations which Thou hast in Thy
world, dost Thou command me concerning none but Israel, saying, Command the
children of Israel (e.g. Num. XXVII, 2), SPEAK TO THE CHILDREN OF ISRAEL, Say to
the children of Israel (Ex. XXXIII, 5)?’ Said He to him, ‘{Quite so,] because they cleave
unto Me.’ Thus it says, For as the girdle cleaveth to the loins of a man, so have I caused
to cleave unto Me the whole house of Israel, etc. (Jer. XIII, 11).’
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15. Pachad Yitzhak Chanukah 3:3

'Sometimes the suspension of Torah constitutes its fulfillment, as it is said: "[the
Tablets] which you broke" - Congratulations that you broke them!' (B.Menachot 99b)
The act of breaking the Tablets is an act of fulfilling the Torah by way of its suspension.
The Sages said that if the Tablets had not been broken, the Torah would not have been
forgotten from Israel (B.Eruvin 54). It emerges, then, that breaking the Tablets has an
element of causing the Torah to be forgotten. So we learn from here a profound idea:
that it is possible for the Torah to grow by being forgotten! See for example what the
Sages said, that three hundred laws were forgotten during the mourning period after
Moses died, and Otniel ben Kenaz restored them through his creative reconstruction
(pilpul) (B.Temura 16b) So these creative reconstructions of Torah laws are words of
Torah that have proliferated precisely by way of the forgetting of Torah. Moreover,
the whole issue of machloket, difference of opinion about the law, is a result of
forgetting the Torah; and nevertheless, the Sages said: 'Even though some declare the
object pure while others declare it impure......both views are the words of the living
God.' (B.Chagiga 3b) So all the arguments and varied readings are an expansion and
glorification of Torah, engendered precisely by its forgetting.
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