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1. Ramban 13:47

AND WHEN THE PLAGUE OF LEPROSY IS IN A GARMENT. This is not in the natural
order of things, nor does it ever happen in the world [outside Israel], and similarly
leprosy of houses [is not a natural phenomenon]. But when Israel is wholly devoted to
G-d, then His spirit is upon them always, to maintain their bodies, clothes and houses
in a good appearance. Thus as soon as one of them commits a sin or transgression,
a deformity appears in his flesh, or on his garment, or in his house, revealing that
G-d has turned aside from him. It is for this reason that Scripture states, And I shall
put the plague of leprosy in a house of the Land of your possession,. meaning that it is G-d’s
punishment upon that house. Thus [the law of leprosy of houses] applies only in the
Land which is the inheritance of the Eternal even as He said, When ye are come into the
land of Canaan, which I give to you for a possession. Now the reason [why this law does
not apply outside the Land of Israel] is not because it is a duty which attaches to
the ground The general rule is: “Any religious duty that does not depend on the Land [but
affects personal conduct], must be observed whether in the Land [of Israel] or outside it, and
any religious duty that depends on the land, is to be observed in the Land [of Israel] alone, etc.”
(Kiddushin 36b-37a). And in the Torath Kohanim the Sages further interpreted'* Torath
Kohanim, Metzora 5:3. that a house does not contract impurity until after the conquest
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and division [of the Land by Israel], and until after each and every individual clearly
knows his portion. The reason for this law is that only then do they have the ease of
mind to know the Eternal, and the Divine Glory dwells among them.
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2. Vayikra Rabba 16:2

“This shall be the law of the leper:” “Who is the man who desires life? ((Ps. 34:13) This
may be compared to the case of a peddler who used to go around the towns in the
vicinity of Sepphoris, calling out:”"Who wishes to buy the elixir of life?” and drawing
great crowds around him.

R. Yannai was sitting and expounding in his room and heard him calling out: “Who
wishes to buy the elixir of life?” He said, “Come here, and sell it to me!” The peddler
answered: “Neither you nor people like you require that which I have to sell!” The
Rabbi pressed him, and the peddler came up to him and brought out the book of
Psalms and showed him the passage: “Who is the man who desires life?” What is
written immediately afterward? - “Keep your tongue from evil, depart from evil and
do good.” R. Yannai said: “Solomon, too, proclaims, “Whoever guards his mouth and
tongue guards his soul from troubles.” (Prov. 21:23) R. Yannai said: “All my life I have
been reading this passage, but did not know how it was to be explained, until this
hawker came and made it clear - “Who is the man who desires life? Keep your tongue
from evil’

For the same reason, Moses addressed a warning to Israel, saying to them, “This shall
be the law of the metzora (leper) - the law relating to one who gives currency to an evil
report (motzi [shem] ra).
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3. B. Menachot 99b

Reish Lakish says: Sometimes the apparent dereliction of the study of Torah is its
foundation, e.g., if one breaks off his studies in order to participate in a funeral or a
wedding procession. This is derived from a verse, as it is written: “And the Lord said
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to Moses: Hew for yourself two tablets of stone like the first, and I will write upon the
tablets the words that were on the first tablets, which [asher] you broke” (Exodus 34:1).
The word “asher” is an allusion to the fact that that the Holy One, Blessed be He, said
to Moses: Your strength is true [yishar kohakha] in that you broke the tablets, as the
breaking of the first tablets led to the foundation of the Torah through the giving of
the second tablets.
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4. Rashi 11:47

TO MAKE A DISTINCTION — Not that one should only learn the laws, but it is a
command that you should know and recognize the differences and be expert in them
(Sifra, Shemini, Chapter 12 6)

BETWEEN THE UNCLEAN AND THE CLEAN — Is it necessary to say that one should
understand to distinguish between the ass and the cow? Have they not already been
closely defined as to their distinguishing characteristics? But the meaning is: that
you should thoroughly understand to distinguish between what is unclean for you
and what is clean for you (i. e. between what is forbidden and what is permitted to
you) — between the case of an animal only half of whose wind-pipe has been cut
through by the knife, and the case when the greater part has been cut through (in
the former case the animal is forbidden, in the latter it is permitted as food) (Sifra,
Shemini, Chapter 12 7).

AND BETWEEN AN ANIMAL THAT MAY BE EATEN — NYJR)N N°hin 2 Is it necessary
to say that one should learn to distinguish between a stag and a wild ass? Have not
these already been closely defined as to their distinguishing characteristics? But the
meaning is: that you should thoroughly understand to distinguish between the case
when there have arisen in it (in the animal) signs by which one might regard it as
forbidden (n97v) and yet it is permitted as food (n13), and the case when there have
arisen in it signs by which one might regard it as forbidden and because of which it is
actually unfitted to be eaten (Sifra, Shemini, Chapter 12 8).
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5. Mei Hashiloach

However, the term for man, adam, means a state of elevation above all lusts and
desires, that no lust or desire will enter his heart save that which is God’s will. The
term adam is used here in the passage discussing the procedure for treating biblical
leprosy, for leprosy teaches of one who has a deficiency concerning anger. Such is
the attribute (deficiency) most prevalent among great men, since they derive no
satisfaction from the good of this world, and the good that is prepared for them in
the world to come is hidden from them in this world. The advice given to deal with
this problem is to strengthen oneself in looking at the rest of the world with a good
eye (judging it favorably).
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6. Arakhin 17

“He shall dwell alone; outside of the camp shall be his dwelling” (Leviticus 13:46)? He
replied: By speaking malicious speech he separated between husband and wife and
between one person and another; therefore he is punished with leprosy, and the
Torah says: “He shall dwell alone; outside of the camp shall be his dwelling.”
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7. Petichta Eicha Rabba

“How she sits lonely.” R. Alexander said, “I am wakeful; I am like a lone bird upon
a roof” (Ps. 102:8) God said, “I am wakeful” to rest My presence in the Holy Temple
forever. “I am like a lone bird” - just as this bird, when her goslings are taken from
her, sits lovely, so I have burned My House and destroyed My city, and exiled My
children among the idolaters, so I sit lonely,” as it is written, “How she sits lonely.”
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8. B. Moed Katan 5a

It teaches that he should inform the public of his distress so they will seek mercy for
him.
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9. Rashi on Bereshit

NYR THESE [ARE THE GENERATIONS| — “These” means those that are mentioned
above.

THESE ARE THE PRODUCTIONS OF THE HEAVEN AND OF THE EARTH WHEN THEY
WERE CREATED, IN THE DAY THE LORD GOD MADE EARTH AND HEAVEN — The verse
teaches you that all of them (the productions of heaven and earth) were created on
the first day when God made earth and heaven. Another explanation of the word
bRY2N2: It may be divided as bR92 ‘N2 He created them with the letter ‘N, as it is said,
(Isaiah 26:4) DY MR 'N N2 “For in Jah, the Lord, is the rock of worlds”, which may
be explained to mean (taking 1% in sense of Former, Creator) “for by means of 1 these
two letters n » of the Divine Name (711") God formed the two worlds” (Menachot 29b),
and this verse teaches that this world was created by means of the ‘h — a suggestion
that all created beings must descend to the nether world “to behold the pit” — the
world being like this letter ‘h , which is closed on all sides but open at the bottom,
thus giving a way by which they must descend.
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10. Chullin 60b

Rav Asi raises a contradiction between two verses. It is written: “And the earth
brought forth grass” (Genesis 1:12), on the third day of the week of Creation. And it is
also written: “No shrub of the field was yet in the earth” (Genesis 2:5), on Shabbat eve,
the sixth day of Creation, immediately before Adam was created. Rav Asi explains:
This teaches that the grasses emerged on the third day and stood at the opening of the
ground, but they did not grow until Adam, the first man, came and prayed for mercy
upon them, and rain came, and they sprouted. And this is meant to teach you that the
Holy One, Blessed be He, desires the prayers of the righteous.
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11. Sefat Emet Vayikra 139

In the midrash, we read, Metzora means motzi ra - one who utters evil speech. For
in every thing, there is a mixture of good and evil, and so in the human being.
Nevertheless, in as much as one is connected with the root of things, good prevails
over evil, since good preponderates. But one should be careful not to extract the
evil from the general context. So it is written: “Guard your tongue from evil.... Seek
peace...” This is to subsume evil to the wholeness of things. So it is written in the
purification of the leper: “Two living birds ... living water.” Everything is to return

and adhere to the root of life. And from this position within the wholeness, evil can
be healed.
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12. Likkutei Moharan 282

“In yet a little bit... you will reflect..”—the same applies with regard to oneself. A
person has to judge himself favorably and find in himself some remaining good point,
in order to give himself the strength to avoid falling completely, God forbid. On the
contrary, he will revive himself and bring joy to his soul with the little bit of good he
finds in himself—i.e., that once in his life he merited doing a mitzvah or good deed.
Likewise, he must go on searching until he finds in himself yet another good thing.
And although this good thing too is mixed with much impurity, still, he must extract
some good point from there as well. Indeed, he must go on searching and gathering
further good points.

And it is through this that melodies are made. As explained elsewhere, the aspect
of playing a musical instrument is the aspect of gathering the good ruach from the
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ruach of gloom, depression; see there. {The principle is that the music of holiness is
extremely lofty, as is known. In essence, music is made through the separation of
good from evil; by selecting and gathering the good points from the bad, melodies and
songs are created.}

12. Primo Levi, The Periodic Table, 33-34:

[T]he so tender and delicate zinc, so yielding to acid which gulps it down in a single
mouthful, behaves, however, in a very different fashion when it is very pure: then it
obstinately resists the attack. One could draw from this two conflicting philosophical
conclusions: the praise of purity, which protects from evil like a coat of mail; the
praise of impurity, which gives rise to changes, in other words, to life .... In order ...
for life to be lived, impurities are needed, and the impurities of impurities, in the soil,
too, as is known, if it is to be fertile.
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