Parashat Matot-Masei
The Power of Words
Rabbi Shai Finkelstein

N-A7ba Y pha NN

TIR NP2 T T AR DT NI WK D270 DT INRY PRIP? 1127 NIDRD "WRITIR NP 12T
MIDRY NIN2 9T) TN~ NYRY NRY? 17a10 RYPNT723 1927 707 RY 19917%Y bR TDR? nyaw vawn
M) PR N7 PINN NPAITIY NIPR WK MDY NTTITNR (PIR YRY) QPR3 PR 1712 PR
D122 AY9)™7Y NPRTIVR PRI 711772

A 7Pa v pha pan YR

IR2 MR RIN 727921 )18 INRY YV Yapn DTRD NNRAN DR hMAa RN TN MRN 10 0T
N2%02 D™PIR T ,NNNN 1220V T'NYNY 13M1D DR NA™N N1INN 7D .01NN NN8N 1YY habd
NMRY MINY RN YR 0992 V1ApY NNIRN 72221 M28Y [ TNY NIRARN RN .DMNN DN8N DR
IR2 DM DN D272 M2wN 9 TINMA DRI 1T NRNa NINRRY N2 DIRN LNINRIA NNNNN
DRANN 2230 YR T'NRN TN 72,2170 2200 Y» "Iy bawin NR baIN "Non” ... .NLNN WK
D7NINY DNYT NR NNY MLNN TR YR DTRaN 0T NN NN INY1D 28 %Y "Nonn” N1abna
DR IM2% DY N7 .DanPnn DTV MAIRYY ,MM2wwar 121, "91v" 22 Y» 11NN Dwann
M%1wa% wRnRkN ."qI" 22 YR NTN1MN NP 28 YV Y700 TRan Dran? jyn? N8N 279R7 N7R 9
NPNIR NP 221 1 TIN YR 2NN 7100 RN ,N270P0 021 Y220 NiNNann "Rinn ,NT 11on
"..DIRMTM




Parashat Matot-Masei Rabbi Shai Finkelstein

171D Y pha bhn IR

NRYN MpYyY TR 071 2% 2NN ©a12 DWIIN DMV TAR ,MYIART DT M 2 prw 2ah
NN 722 1RY 17 TINY 2NN 7°NN2 ThRY DTN MYIMNA% TP TR%21 TIn%2 1122 2100
DR R2 12 1PRY NRYNA 117 DN 0772 2,171 1IR 72018 NHaN2 127 222 nTIwn npR
3199 7277 219RY RO IR ,NNITIIITNITTA T DN 219RY ,0°7127 2w9 720N 0T DN, N8N R7Y
2V 97 77 DND 9T 7177 72 R ,NIPYY DN DT 1Thapn N IR™ ,NNITaY DT 2% 1299 RO
21N 777N NNRPN 17T N2 RINY 7T R 78771 12T TR MIRYY IR 1179 DIPRY N2%% 1TIw npynn
77721 230 772 DT 720 12 21000 72T INIR DR8N, 'NY 9T R 1018 NTY 21020 IR IWRD
DT

Derashot Harav, pp. 66-68; Mipeninei Harav, p. 404

Neder is a formulation that applies to the object being prohibited, an issur cheftza. The
typical formula for a neder is, for example: “This chair shall be prohibited to me just
as a sacrifice.” The halachic mechanism that renders a neder effective rests on man’s
ability to link the object he wishes to prohibit upon himself with an object that already
carries a powerful ban on its use—a sacrifice.

A sacrifice is dedicated entirely to God, with man restricted from gaining any benefit
from it until the sacrifice is offered. This linkage is known in halachic parlance as
hatfasah. For this reason, when introducing the laws of nedarim in this verse, the
Torah uses the term Neder LaShem, similar to the formula for setting aside a sacrifice
(Korban LaShem) In contrast to neder, shevuah involves what is known as an issur
gavra, a prohibition that is dependent on the person himself. A person has the power
to prohibit an action upon himself, the formulation’s emphasis being not on an object
becoming prohibited, but on a prohibited action.

The formula of shevuah can be, for example: “I will not go, I will not speak, I will not
read, I will not give...” A shevuah requires no hatfasah, no association with an already
prohibited object in order to become effective. This issur gavra specifically associated
with shevuah is derived from the phrase makes an oath to impose a prohibition upon
himself.

On Repentance, pp. 206-221

In principle (and according to the majority of the early commentators), the power to
grant release from vows is based on either one of two grounds: on the basis of “remorse,”
or on the basis of what the Talmud calls an “opening.” What is the distinction between
an “opening” and “remorse”? According to Nachmanides (cited by Rabbeinu Nissim,
Nedarim 27a), release from vows on the grounds of an “opening” is based on the notion
that the vow was made in error....Release based on “remorse” is derived from the
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authority of the sage...and not through an error in the vow itself. In both cases, the vow
is void me’ikaro, ab initio, but the legal consequences are not necessarily the same.
What is the difference—not from a halachic but from a psychological point of view—
between an “opening” and “remorse” as factors in the release of vows? We know what
the definition of “error” is in the Torah. In cases such as that of “erroneous sale” or
“erroneous betrothal” the reference is to a mistake in correct identification of the
person or object concerned. I had someone or something in mind and someone or
something else turned out to have been there. In an error of this kind, there is no need
to seek the release of a sage. When we speak of an “opening” which the sage finds in a
vow, according to which he may establish that the vow had a faulty basis, we are not
referring to a case of erroneous factual identification, but rather to an error in judgment;
the one who made the vow erred in his evaluation of the situation, in not foreseeing
the consequences of his vow ...In release of vows through an “opening” we are dealing
with an error of the intellect which did not grasp the full significance nor anticipate
the consequences of the vow. The release of “opening” is based on a rational process, on
logic; while the release of “remorse” is based on emotional factors. My feelings are not
what they were at the time I made the vow and I now regret making it.

Rebbe Likkutei Sichot

The positive effect of using restraints and curbs to overcome the battle with the forces
opposing holiness-even in a time when spiritual darkness becomes stronger is twofold:
1- Through restraints a person distances himself from material orientation...By avoiding
the “enemy” he does not allow it the opportunity to battle against holiness.

2- Restraints draw down a higher G-dly light and this empowers the forces of holiness.
Similar concepts apply with regard to vows. Aside from the virtue of self-discipline
associated with vows through which one can forestall (to a certain degree) the spiritual
decline caused by excessive involvement win material matters, vows elicit positive
energy drawing down holiness. This empowers a person, providing him with added
strength to confront the challenge of the forces opposing holiness.

Rebbe 30:3

If a person consecrates fruit as a sacrifice for the Temple, even though fruit can not be
used for such purpose, it becomes holy and it is forbidden to eat it...This teaches us the
magnificent power of speech. We are empowered to transform the mundane into the
holy, to elevate a simple beast into a sacrifice simply by stating such an intention.
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Rebbe 30:3

The word for “violate” in Hebrew comes from the word for “profane” or “unholy”’. The
inner meaning of this verse is therefore that we should not make our words “unholy”;
even our mundane conversations should be imbued with holy intentions and be
consistent with the greater purpose of Creation, making a home for God in this world.
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